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The expression Khataman Nabiyyin 
which has been applied to the Holy 
Prophet, peace be on him, demands that 
the Book that was revealed to him, 
should be the most perfect of all books 
and should comprise all excellences : 
and indeed so it is. The rule is that 
whatever degree of spiritual power and 
inner perfection is possessed by the 
person upon whom the word of God 
descends, the same degree of power and 
majesty is possessed by that word. As 
the spiritual power and inner perfection 
of the Holy Prophet, peace be on him 
were of the highest degree, which no 



one exceeded or will exceed, therefore 
the Holy Quran occupies that high 
station and rank which has not been 
reached by any of the previous Books 
and scriptures. The capacity and spiritual 
power of the Holy Prophet were the 
highest of all, and all excellences had 
reached their climax in him. Therefore, 
the Holy Quran that was revealed to 
him is also perfect and as the excellences 
of Prophethood reached their climax in 
him, che excellences of the miracle of 
the word reached their climax in the 

Holy Quran. Thus he was the Khataman 
Nabiyyin and his Book was the Khat- 
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amal Kutub. From the point of view of 
every aspect of a miraculous word, the 
Holy Quran is at the highest stage. 
The perfection of the Holy Quran is seen 
and its miraculous character is proved 
from every point of view, that is to say, 
not only from the points of view of 
excellence of composition, of the sequence 
of its subjects, but also of its teaching 
and its perfection and of the fruits of 
its teaching. That is why the Holy 
Quran has not demanded its match 
from any particular point of view, but 
has issued general challenge demand- 
ing a match from any point of view. 
From whichever point of view it is 
looked at, it is a miracle (Malfoozat, 
Vol. HI, pp. 36-37). 

"The Holy Quran is a miracle the like 
of which never was and never will 
be. The door of its graces and blessings 
is always open, and it is bright and man- 
ifest in every age as it was in the time 
of the Holy Prophet, peace be on him. 
It should also be borne in mind that 
the speech of everyone corresponds to 
his high resolve. The higher the resolve, 
the determination; and the purpose of the 
speaker, the same will be the case with 
his speech. Divine revelation also follows 
the same rule. The higher the resolve 
of the person to whom Divine revela- 
tion is vouchsafed, the higher will be 
the character of the revelation. As the 



circle of the resolve and capacity and 
determination of the Holy Prophet, 
peace be, on him, was very wide, the 
revelation that came to him had the 
same high rank. No one else will ever 
attain the same degree of resolve and 
courage inasmuch as his message was 
not for any limited time or for any 
particular people, as was the case with 
the Prophets before him. It was said 
to him : 'Proclaim, O Prophet : I am 
the Messenger of Allah to you all" (7 : 
159); and again : "We have not sent you 
but as a mercy for all the worlds" (21 : 
108). Who can match him, the circle 
of whose advent and messengership 
was so wide ? Today if a verse of the 
Holy Quran is revealed to anyone, I 
am convinced that the circle of that 
revelation will not be as wide as it was 
in the case of the Holy Prophet, peace 
be on him {Malfoozat, Vol. Ill, p. 57). 

"The fine verities pertaining to religion, 
and all the learning pertaining to the 
subject of Divinity, and conclusive .argu- 
ments in support of the truth together 
with the mysteries and insights that are 
set out in the Holy Quran, are such 
that human faculties collectively are 
not able to discover them nor can the 
intelligence of an intelligent person alight 
on them on its own. A consideration 
of past ages has shown that no philoso- 
, (Continued on page 24) 
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M0SLIM-tJtflTY FOR WORLD4PEAGE 



In our last instalment we made a brief 
reference to the great crisis of x disunity 
and dissention being faced by the Mus- 
lim-world and the urgent need for unity 
Of 'thought and action among the Mus- 
lim leaders, it is an open secret now -that 
the big powers are playing a subtle game 
of, exploitation which the Muslim leader- 
ship has so Tat failed tdrcbtopretiend. 
fcHfttibh »8f Israel and 'the Mlwe in 
, w'ars J fa>r i'ditirig back tfefe •hbrheland for 
The ¥aiestihfaWs Ms 'ciea'riy 'proved that 
*B'ig pbwers are not at 'alii'n favo'uf bf 
'iHe MuSlrmcause. The Up*paWrit' s#port 
at one time dr ofh'eV Is 'lan "eiiuiiVe de- 
vice to put '^uklims in a 'rab're tight 
corner for a further bargain f 6'f ^thelr 
resb'urjes. The "bid EaSt-West rivalries 
have taken a hew 'form. The '<3og»ahd 
M'agbg bf the Quran liave aprieafe'd in 
their full fbf ce aha f ur jr to Settle the 
old 'scores with MuSlirhs. Nbttiihg but 
faith, Unity and intelligent, hanging 
of 'the ^ituafibh'can 'save Mtislirtis frbm 
the present crisis. Emotional decision's 
and resort to force WlthouVserup'uldu's 



eapitujatton of Ithe situation will 'rftrt 
help the Muslim .cause in any way.* 
The Quran has promised predominance 
of Islam and its followers (48 : 28) on 
two conditions (i) that Muslims should 
be "firm in faith against the disbe- 
lievers" and (ii) that they are compass- 
ionate among themselves" (48 : 29). 

Unfortunately Muslim "states are not 
follbwihg the -policy of "compassion 
among themselves*' and consequently 
fa'6irig economic and political crisis. 
To yearn for a powerful and progressive 
Muslim world without having; unity.*and 
compassion for ;each other on, the basis of 
their faith is to challenge the Quranic 
truth. The Oil 'embargo was a minor 
manifestation of Muslim unity at the 
cost of individual economic losses^ and 
political .pressure. Since then . We..*erh 
diplomacy was vigorously at work to 
create d issension amotvg . the , Muslim 
states and today we have drifted too 
far from that commanding .position. 
The spirit of "compassion' Ms no-longer 
the binding force , lamong therMuslim 
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states. That is why the efforts of Islamic 
Summit Conferences and Islamic Umma 
Committee have failed to end Iran-Iraq 
war and solve other political, economic 
and border disputes between different 
Muslim countries. These points of con- 
frontations among the Muslims have 
made them helpless against the merci- 
less and wanton attacks by Israelis on 
PLO camps inspite of their might and 
power of petro-dollar. 

The Prophet of Islam always showed 
his willingness to conclude peace with 
his sworn and faithless enemies. And 
this was in accord with the Divine com- 
mand : 

''And if they incline to peace, incline 
thou also to it and trust in Allah 
and; if they intend to deceive thee, 
then surely Allah is sufficient for 
thee." (8: 61, 62). 

The Tab#k expedition agaiiist the Ro- 
mans on the Syrian front is a glorious ex- 
ample of Holy Prophet's sincere efforts 
to avoid war. Though the Holy Prophet 
(peace and blessings of Allah be upon 
him) at the head of 30,000 companions 
undertook a long and arudous journey 
in intense heat to check enemy advances, 
yet when he found that the enemy had 
refrained "from making incursions into 
the Muslim territory, he returned to 
Medina, after staying there for twenty 
days Without making any attack on the 



enemy who was overawed with the val- 
our and perseVerence of the Muslims. 
Similarly the Truce of Hudaibiya is an- 
other unique manifestation of the Holy 
Prophet's readiness to incline towards 
peace. 

It is high time that Muslims should 
imbibe the peace-loving precepts of the 
Holy Prophet Muhammad, peace and 
blessings of Allah be on him, and create 
unity and harmony among themselves. 
Only in this way, they will not only 
be strengthening their ''own rank and file- 
but would be giving a lead to the warr 
ridden humanity craving for peace. 

— N. A. 

THUS SPOKE THE HOLY PROPHET 
(Peace and blessings of Godb.e upon hjm) 
Abu Hurairah said on the authority 
of the Prophetj peace and blessings of 
Allah be on him "\yere it not that, I 
would place too heavy a burden on ray 
community, I would have commanded 

them to use the tooth-brush at \ every 
ablution." (B. 30 : 27.) 

Anas said The Messenger of Allah, 
peace and blessings of Allah be on him, 
said : "I have spoken to you about the 
tooth-brush too often." (B, 11 : 8.) 

Hudhaifah said When L the Prophet, 
peace and blessings of Allah be, on him, 
got up during the night (for tahajjud), 
he used to clean his mouth with tooth* 
brush. (B. 4 : 73). 
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Can science come back to Islam ? 



by ZIAUDDIN SARDAR 



Just over three years ago, while re- 
searching a bopk on science in the 
Muslim wprld, I sought the ideas of an 
eminent -Turkish, scientist on "Islamic 
science". He was reluctant to talk. When 
pressed, he offered the following explan- 
ation for his reluctane : "Obviously I 
have my own opinion on the relation- 
ship between science and Islam, but I 
would not discuss the subject in my 
office or indeeded at any scientific or 
public gathering. This would be the 
fastest way to lose the respect of one's 
colleagues, become isolated and labelled 
as a fanatic. In fact, such a discussion 
would mean the end. of my scientific 

career " 
Early this year I met him again. This 

time he was not only keerf to talk openly 
about science and Islam, but positively 
assertive and eager to see his ideas in 
print. Suddenly, in a peace of three years, 
it has become "respectable" to talk 
about Islamic science. 

This respectability has its origins in 
political power. The current interest in 
Islamic science is undoubtedly due to 
the reremergence of the Muslim people 
in .the 20th century, the arrival of Islam 
as a force in international relations 
and as .a power in Muslim societies them- 
selves. . Islamic science is receiving in- 



creasing ..attention, both in its historic 
.and contemporary aspects, because of 
the growing consciousness in Muslim so- 
cieties of, their traditional heritage and 
distinct cultural identity. Both the Mus- 
lim world" and the Occident must adjust 
to this new political and cultural reality. 
Qbyi.ously, one area r that has , to be ex- 
plored with some urgency is that of Is- 
lamic science. 

Indeed", a number of efforts at under- 
standing Islamic science, like the planned 
Islamic Science Summit to be held in 
1983 and the comparative study on Is- 
lamic and Western science backed by 
the InternationarFederation of Institute 
for Advanced Study (see box), have 
already 'been initiated. These studies 
will force a rewriting of world and 
European intellectual history. In fact, 
as the work" of the Turkish science his- 
torian, Fuat Sezgin, and the scholars 
at the University" of. Aleppo's Institute 
for the History of Arab Science, has 
shown, a rewriting of the history of 
science has now become a matter of 
Western intellectual integrity. Fuat 
Sezgin's Gepschicke des Arabisches Schrif- 
ttums— 6 out of the planned 20 volumes 
have. now« been published — provides 
ample evidence/that the medieval We- 
(Continued on p. 20) 
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Books on Islam 



• • • 



The unique literature which has wrought transformation in the thinking of the 

modern world 



The Holy Qur'an (finglish Translation 
with Arabic text -and Exhaustive Coin- 
metttaty) by Maulana Muhammad Xtl, 
Seventh Edition, on Bible paper, pp. 
1 256, cloth bound. $ '!*•* 

Deluxe edition witn golden edge. $ 20.06 

"To deny its excellence is to deny light 
of the sun... Maulana Muhammad Ali 'of 
Comrade wa^entBralftd by it." 

— Maulana Abdul, Majid Darydbadi. 
Living Thoughts of the Prophet Muhammad 
by Maulana Muhammad Ali 

"The learned author tells in superb 
style about the Holy Prophet — his mis- 
sion and his achievements. The treat- 
ment of his subject is very logical and 
based on authorities of undisputed evi- 
dence, — The Civil & Military Gazette, 
Lahore. pp.153, SI. 00 

Anecdotes from the Life of the Prophet 
Muhammad byMumtaz Ahmad Faruqui 

"The author has got together all the 
facts that a Muslim or a non-Muslim 
aught to know about the great Holy 
Prophet Muhammad. 

"Anecdotes from *the life of the Pro- 
phet are really illustrative of the life he 
lived. The profound meaning of Islam 
has been brought to life. The author 
wtfttt With simplicity. For the busy read- 
etslt is orie of the "'Best' books on the 
sttbject— Amrit'Batar PMrflcd, 'Galcutt*. 

pp^t02, $0.60 



A Manual of Had ith 

by Maulana Muhammad All 
"It is in reality a digest bflslahVBe- 

Ing an excellent 'collection of the Qur a- 
h!c'«|uotatSorfs arid significant 'sayings of 
the Holy Prophet, Muhammad (peace 
and blessings of Allah be upon him), on 
numerous subjects, 'which almost covei 
the whole range of human experience; 

pp.4lB,>6".50 

The Religion of Islam 

by Maulana Muhammad All 
Pp.. XXXVII+710. 

Third Revised Edition. '$ 7.50 

"I have glanced through parts of it, 

it is an extremely' useful work almost fn 

dispensable to the 'studMs of BlanY." 

— Dr. Muhammad Iqbal, The Poet- 

Philosopher df Pakistan. 

Teachings of Islam 

by Hazrat Mirza Ghulam Ahmad 

pp. 226, $ 0.50 
"An inspiring work, a scholastic pro- 
duction of a great genius, dealing with 
the following 'cftfes'tions purely "iti the 
light of the Qur'an ;(-!>) tie ^SicM, 
moral and spiritual condition of man. 

(2) The state of man in the after life. 

(3) The real object of the existence of 
man and means of its attainment. ! (4) 
The effect of Ictio'hs th the present J lffe 
*fl&; the life to dolhefaha '{5) tie gdWrdfcls 

of Divine Knowledge. 

D Amt miTBB :« ISLAM l A 
15 Brandretb Road, Lahore - Pakistan 
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Ibne Khaldun on Prophethood 



by Dr. I. A. ARSHED 



Light of Prophethood 

Another discussion is about the 
Light of Prophethood (Noor i-Risalat). 
A section of Muslims have come to be- 
lieve that the Light of Prophethood is 
eternal and has passed down genetically 
through Adam and various prophets to 
end in the Prophet (peace be on him) 
of Islam. This concept has crept into 
Muslim society through Sufis. Ibne 
Khaldun also seems to own it. He 
considers that the Light of Prophethood 
is an immense light before which no 
other light can stand. That is why magic 
or sorcery or 'karamat' has never been 
able to stand before the prophets. 
Prophetic perceptions 

Ibne Khaldun gives his opinion 
about prophetic perceptions also. These 
differ from perceptions of other people 
not in quality but in mechanism. Percep- 
tions of common people come not through 
sense organs and are liable to be er- 
roneous. The perceptions s of a prophet 
come out through sense ^organs 
but through intuition and direct con- 
tact with realities. They are therefore 
free from errors of perception, (f His 
sight neither deviated nor revolted" 
(53 : 16). "And he does not speak from 
his own ambitions. It is nothing but 
revelation revealed (53:3-4). A prophet's 



perceptions are therefore more keen and 
more true than those of ordinary men. 
Such perceptions however cannot be 
regarded as irrational. They are rather 
super-rational. A prophet perceives 
subtler and higher verities (about God, 
angels, hell, paradise etc.) His. percep- 
tions are similar to sense perceptions 
but they are surer and more intense being 
derived from direct revelation and not 
through sense-organs. Ibne Khaldun con- 
jectures that prophetic perceptions may 
be something like angelic perceptions. 
With prophets such perceptions become 
a second nature, with saints they are 
bestowed by God temporarily. Such a 
high quality of perceptions is not attain- 
able by ordinary men through scientific 
knowledge or psychic exercises. Pro- 
phetic perceptions are wider than those 
of philosophers and sages and are not 
analogous to them in quality or expanse. 
These should be followed without any 
criticism. It is just waste of, time to 
seek a rational proof ofrtheir validity. 

Finality of Prophethood 

Perfection of the Prophet (peace 

be on him) is not based on, perfect 
knowledge. In other words his being an 
•Ummi (unlettered in the worldly sense) 
is not a bar to his Perfection*' as is 
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the case with ordinary men. Literacy 
or ability to read and write is a skill 
that has nothing to do with spiritual 
perfection. Such a deficiency may be an 
obstacle in the way , of worldly people 
but not in the way of prophets who 
receive knowledge not from books but 
directly from God. 

Compared with Sufism (Wilayat), 
prophethood is a much higher stage. 
Some Sufis believe that like the seal 
of prophethood there is also a seal of 
Wilayat. In a Hadith the Holy Prophet 
(peace be on him) has compared him- 
self to the last brick in the edifice of 
prophethood. Some Sufis bslieve that 
the same applies to Wilayat also, the 
difference being, one a brick of gold 
and one of silver. Some believe that 
the Companions and other saints also 
made prophecies, only the Sufistic tem- 
perament cannot show itself before the 
glaring light of prophethood. Mystic 
ranks can be attained even by morons and 
dull-minded persons, whereas prophet- 
hood needs basic intelligence. For mystic 
ranks, worship is not a pre- requisite even 
non-Muslims can have mystic experienced 
through concentration and psychical 

exercises. 

True dreams (Mubashshirat) 
True . dreams are also connected 

with prophethood. The Holy Prophet {peace 

be on him) called true dream a part, of 



prophethood. Another tradition says "No- 
thing 'is how left of prophethood except ' , 
true dreams". True dreams are a prelimi- 
nary stage in prophethood. They prepare 
the soul to perceive verities without the 
aid of bodily organs. At this stage angels 
are superior to the would-be prophet, 
whereas a full-fledged prophet is superior 
to the angels, -During the state of re- 
ceiving revelation a prophet passes from 
humanity to angelicity and then returns 
to humanity. The perceptions in this 
state are like those ot a dream but are 
more clear. True dreams precede revela- 
tion, therefore, are of an inferior grade. 
However true dreams have a connection 
with prophethood and revelation. The 
qualities of a Ruya (vision) and re- 
velation are similar. Interpretation of 
dreams is facilitated by prophetic light. 
Traditions establish the important role 
of true dreams in revelation. 

'Kahanat' (oracles) is sometimes 
compared with prophethood, but the 
two are different. 'Kahanat' is suspen- 
ded during the presence of a prophet 
but may reappear just as s*ars are 
temporarily obliterated by sunlight. 
'KahanV are at heart believers in the 
truth of prophets, only envy and self-in- 
terest prevents them from attesting.it 
openly, (case of ymayyah b. Suit). 

Ibne Khaldun refutes, the popular 
belief that Geomancy (Rami) was in- 
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vented by Prophet llyas (Elias). He 
thinks Elias might have received reve- 
lation while drawing lines and dots on 
sand. This does not prove any efficacy 
of Geomancy in foretelling events. Simi- 
larly, efficacy of influence of stars on 
human life is condemned in some tradi- 
tions. 
Miracles 

Last but not least come miracles. 
Ibne Khaldun endorses the view 
of" the scholastics (Mutakalimin) 
that miracle is an act of God and pro- 
phets cannot Show miracles of their 
own accord. He refutes the rationalist 
view that a prophet is capable of show- 
ing miracle of his own accord because 
of his God-given capability. lone Khai- 
dun maintains that a miracle is always 
preceded by a warning (HahaddP). The 
rationalists and philosophers do not 
think so. Anyhow a miracle is not a 
conclusive proof of the truth of prophe- 
thood, although it may persuade people 
to believe. 'Karamat* and magic also 
exhibit extraordinary phenomena, but 
on a vjry low level. The difference 
between a mifacle and 'karamat* is 
that the former is preceded by a warn- 
ing, the latter not. A prophet is active 
by virtue of his special God-given capa- 
bility, a magician is active by exercising 
his mental powers. Good and bad in- 
tentions also make the difference. The 
Quran itself is the greatest miracle. 



Ibne Khaldun would make even the 
Muslim conquests miracles of the Holy 
Prophet (peace be on him). A tradition 
runs : Every prophet was given 'Ayat' 
(signs) that were reassuring for men. 
I have been given what has been re- 
vealed to me (Qur'an) so 1 expect my 
followers will outnumber others on the 
day of Resurrection." Miracles can show 
themselves in any field : physical, in- 
tellectual, biological, social or psychologi- 
cal. A lying and insincere person can- 
not show miracles. Alchemy may be pos- 
sible as a miracle, not as ordinary pheno- 
menon. Out of the way' happenings 
may have psychological . influence or 
extraordinary powers as their basis. 
They may appear as miracles, as 
'Karamat', as magical or jugglery feats. 
Miracles are usual but not essential 
accompaniments of prophethood. 
Nature of Prophethood 

Ibne Khaldun views this universe as 
an organised entity, parts making the 
whole, connected in chains of cause and 
effect. The traditional four elements 
(earth, water air, fire) are arranged in 
an ascending order, each capable of be- 
ing converted into the next higher. The 
higher an element the subtler (rarer) it 
becomes. The orbit of fire is surrounded 
by the orbits of heavenly bodies whose 
rarer layers can only be discerned by ob- 
serving their motion. Study of planetary 
motion leads to a knowledge of higher 
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cause. The universe started as inanimate 
and evolved through stages of plants 
and animals to man, the last link of each 
being connected to the first link of the 
next higher stage. Corals, date- trees, 
shells and snails, apes and monkeys are 
such connecting links. Planets influence 
the world of senses through perception 
and growth. There should be a higher 
world in link with the orbit of planets. 
This must be an abstract entity. This is 
Soul which originates motion through 
its perception. Higher still is a world of 
angelicity, purely intellectual and per- 
ceptual. Evidently the soul must have 
an ability to pass from humanity to 
angelicity at any time. This ability is 
acquired only when the soul perfects 
itself. Soul is linked to the world of 
ibodies beneath and to the world of an- 
gelicity above. Having received percep- 
tions from the material world it pre- 
pares them for action of the rational 
powers. Similarly it acquires knowledge 
of things and supernatural perceptions 
from the world • of angelicity. Invisible 
itself, the effects of soul's activities are 
.quite tangible. Sense perceptions have 
many grades. The highest is the Imagin- 
ative and Rational power. Perceptions 
are carried through sense organs from 
jexternal world to inner perceptive facul- 
ties. First the Common Sensibility is 
stirred into action. It perceives incom- 
ing information all at once (sense or- 



gans perceive them one after another). 
From the common Sensibility these 
perceptions are taken to Imagination 
which carves out a non-material figure 
for them. These two faculties are located 
in the first 'void' of the brain. From 
Imagination the perceptions pass to 
faculties of Inference and Memory 
located in a 'void' at the back of brain. 
From here theperceptions are carried to 
the Thinking Faculty m the middle 
'void' of the brain. Thinking creates 
Intellection and stirs the Soul to fly 
towards the world of angelicity, .tempor- 
arily .changing its humanity into ange- 
licity. This power of the Soul is in- 
stinctive, not acquired. 

From the viewpoint of this transfer 
human souls are of three varieties. 

(1) The weak soul that halts at the 
point of Inference, and Memory., This 
is the utmost limit of physical percep- 
tion. Thinkers remai'n engrossed in this , 
stage. 

(2) Souls of saints and Sufis. They 
reach the stage of Intellection and can 
perceive things without the aid of sense 
organs. 

(3) Souls of prophets. They cross all 
stages to. reach the world of angelicity 
where they hear Divine messages. Dur- 
ing the state of revelation the prophets 
change their humanity into angelicity, 
the power being God-given, not acquired* 
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In state of transfer the prophets gain 
knowledge from the world of angels then 
they bring it down to the world of 
humanity. This experience has many 
varieties. Sometimes it comes as 'noises' 
when a prophet infers meanings without 
words. Sometimes, it comes as an angel 
in human form delivering message. This 
experience is like a flash of lightning, 
alll at once not located in time sequence. 
Revelation as 'diffuse 'noise' is the stage 
of prophethood (Nabuwwat) not of 
Apotslehood (Risalat). An apostle receives 
messages from an angel. The Holy 
Prophet (peace be on him) in his early 
stages received revelation as noises 
(rining of bells), that was very hard on 
him. Later it canoe in the shape of 
an angel and he became accustomed 
to it. In a 'Noisy revelation' perception 
comes after the noise stops. In 'angelic' 
revelation the prophet understands the 
message as it proceeds. Revelation 
comes when the prophet changes his 
humanity into angelicity. This is a 
troublesome experience, so prophets feel 
embarrassment. Revelations are short in 
the beginning because the experience 
is new. They grow in length as the pro- 
phet gets accustomed. 

One may not agree with Ibne Khal- 
dun's views in toto, but his discussion 
of a very delicate phenomenon in a 
referential framework of sociology is 
indeed remarkable and confirms his 
rank as tbc greatest Muslim sociologist. 
He justly deserves the high esteem the 
world is giving him posthumously. 
(Extracts from The Pakistan Times t M&y 
27, 1982) 



WE BELIE V E 

(1) After the Holy Prophet (peace be 
upon him) Allah has completely barred 
the appearance of a prophet, old or new. 

(2) After the Holy Prophet, Gabriel can 
never descend and bring Prophetic Reve- 
lation {Wahy Nubuwwah) to any person. 

(3) If Gabriel were to descend with one 
word of Prophetic Revelation (JPa/y Nubu- 
wwah) on any person, it would contradict 
the two complementary verses : 

"This day have I perfected your Religion 
for you" (5:5); "He is the Messenger of 
Allah and the Last of the prophets. " 

(4) The Holy Prophet also said : "I am 
Muhammad and I am Ahmad and J am 
al-'Aqib (the one who comes last) .after 
whom there can be no prophet". (Al- 
Bukhari : Kitab al-Manaqib). 

(5) In the light of the above Islamic fun- 
damentals, the Holy Founder of the Ah- 
madiyya Movement never claimed to be a 
Nabi, but the God-Ordained Mujaddid 
("The Promised Messiah") of the 14th 
Islamic Century, having been expressly 
-raised to re-establish the predominance of 
Islam in the world. 

(6) He named his followers 'Ahrnadi' 
after the Holy Prophet's Jamqli (beatific) 
name 'Ahmad'. 

(7) He proclaimed that no verse of the 
Holy Qur'an has been abrogated nor 
shall ever be abrogated. 

(8) All the Companions of the Holy Pro- 
phet and the Imams are venerable. 

(9) It, is spiritually conducive to our 
Faith to accept the revivalist Islamic mis- 
sions of all Mujaddids (Renovators). 

(10) Any one who declares his faith in 
the Kalimah (Muslim formula of faith — 
la ilaha ilallahu Muhammadur Rasulul- 
lah — is a Muslim. 
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The -Antichrist and Gog and Magog -II 

HAZRATnMAULANA MUHAMMAD ALI 



The Dajjal and Gog and Magog in the 
light of the Qur r an 

The word Dajjal docs not occur in 
theQur'an.but it is mentioned in authen- 
tic hadith that the first and the last 
ten veses of the chapter entitled The 
Cave afford protection from the trials 
of Dajjal, and the Qur'an, read in the 
light of these hadith thus gives the clue 
of what Dajjal is. The following reports 
•occurring in the most reliable works on 
Hadith bear on this point : 

"Whoevercommitsto memory the first 
ten verses of the chapter entit.ed the 
Cave will be immune from (the trials of) 
Dajjal" (Muslim, 6 : 42). 

"Whoever recites the last ten verses of 
the chapter entitled the Cave will be 
safe from the trials of Dajjal." (Abu 
Dawud, 36: 12) 

May be in mentioning the first and 
last ten verses, the object is to refer to 
the whole chapter which describes the 
.trials of Christianity in its two aspects — 

one religious and the other temporal. 
Read the first and the last ten verses, 
and it is clear as day-light that it is 
the Christian nations that are spoken of 
in both places. In the very beginning, 
the religious aspect is mentioned when 
the Prophet is first spoken of as giving 



a general warning to all mankind, and 
then as warning the Christian nations in 
particular, people who have taken a son 
of God. Thus : 

"Praise be to Allah ! Who revealed the 
Book to His servant.. ..to give warning 
of severe punishment from Him. ..And 
warn those who say Allah has taken a 
son." (The Quran, 18 : 1-4) 

This is a clear reference to the Chris- 
tian nations, the basic doctrine of whose 
religion is that God has a Son. In the 
concluding ten verses, there is a clear 
reference to the temporal achievements 
of these very nations. 

"Do those who disbelieve think that 
they can take My servants to be friends 
besides Me?. ...Say: Shall We infofm 
you of the greatest losers in respect of 
deeds ? Those whose effort goes astray in 
this world's life and they are making good 
manufactures." (The Quran, 18 : 102-4) 

This, is a prophetic portrait of the 
Western nations in the clearest words. 
Manufacture is the one speciality and 1 
pride of the Christian nations, and it is 
to this distinguishing characteristic that 
the above verses refer. They are so eng- 
rossed in the race of manufacturing 
goods that the higher values of life are 
entirely screened away from their eyes. 
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Manufacture — this is the be-all and 
end-all of life with them. Thus both 
the first ten verses and the last ten verses 
of this chapter -clearly speak of the tribu- 
lations of the Christian doctrine of son- 
ship and the materialistic activities of 
the Christian nations,, and this is what is 
meant bf the trials of Dajjal. 

Gog and Magog (Yu'juj and Ma'juj) 
are mentioned twice in the Qur'an. 
Once they are mentioned in the eigh- 
teenth chapter in association with the 
description of Dajjal. Towards the end 
of the chapter, a great potentate, Dhu-1- 
Qarnain, 1 is spoken of as undertaking 
journeys in different directons. to fortify 
the frontiers of his empire. This poten- 
tate is historically proved to be Darius 
I, the emperor of; Persia. His first jour- 
ney is spoken of as terminating on the 

Black Sea : 

"Until when he reached the setting 
place of the sun (or the westernmost 
point), he found it going down into a 
black sea." (The Quran, 18 : 86) 

Then there is a reference to his eastern 
journey : 

"Until when he reached the (land of) 
the rising sun, he found it rising on/a 
people to whom We had given no shelter 
from it." (The Quran, 8: 90) 

Still further there is a reference to his 
northern journey : 

"Until when he reached (a place).bet- 



ween the two mountains." (The Quran f 
18: 93) 



1. Dhul-1-Qarnain literally means the 
two homed one but it may also mean one 
whose rule extends over two generations 
or the lord of two kingdoms. Tois last 
significance is given by the great,com- 
mentator, Ibn Jarir. In the Old Testa- 
ment, Book of Daniel, we find a men- 
tion of a vision of Daniel, in which he 
saw a ram with two horns. The vision is 
interpreted in the book itself in tnese 
words: "The ram which thou sawcst 
having two horns are the kings of Media 
and Persia"" (Daniel, 8 : 20). Among the 
kings of Media and Persia,, Dai ius I 
(521-485 B.C.) is the only one to whom 
the description of the Qur'an suitably 
applies. The Jewish Encyclopaedia says : 
"Darius was the organiser of the Persian 
Empire. His conquests served to round 
out the boundaries of his realm in Ar- 
menia, the Caucasus and India and 
along the Turanian Steppes and high- 
lands of Central Asia." The following 
remarks in the Encyclopaedia. Brit annica 
strengthen this view : "Darius in his in- 
scriptions appears as a fervent believer 
in the religion of Zoroaster. But he was 
also a great statesman and organiser. 
The time of conquests had come to an 
end : The wars which Darius undertook 
....only served the; purpose of gaining 
strong natural frontiers for the empire 
and keeping down the barbarous tribes 
on its borders. Thus Darius subjugated 
the wild nations of the Pontic and Ar- 
menian mountains and extended the 
Persian Dominion to the Caucasus". "* 
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The reference here is to the mountains 
of Armenia and Azarbaijan. In tnis.. 
last northern journey, Dhul-1-Qarnain 
comes across a people who speak a 
different language ; in other words they 
do not understand the Persian language. 
These people appeal to Dhul-Qarnam 
in these words : 

"O Dhu-1 Qarnain ! Gog and Magog 
do mischief in the land. May we then 
pay thee tribute on condition that thou 
raise a barrier between us and them?" 
(The Quran, 18 : 94) 

Further we are told that Dhu-1-Qarna- 
in actually constructed this wall, 1 and 
there is mention of iron and copper in 
this connection, which were used for the 
gates : 

"Bring me blocks of iron. At length 
when he had filled up the space bet- 
ween, the two mountain sides, he said, 
Blow. Till when he had made it (as) fire 
he said, Bring me molten brass to pour, 
over it." (The Quran, 18 : 96) 

In verse 97, we are told that when 
the wall was completed, they (i.e. Gog 
and Magog) were not able to scale it 
nor could they make a hole in it. In verse 
98, Dhu-1-Qarnain is reported as saying 
that even this wall willbe of use only 
up to a certain time and it will at last 
collapse. And then we are presented with 
another scene : 

"And on that day We shall let some of 
them (i.e., Gog and Magog) surge against 



others." (The Quran, 18 : 99) 

The Dajjal and Gog and Magog are 
identical 

Immediately after speaking of Gog 
and Magog fighting with each other in 
verse 102, the account reverts to the 
subject of Dajjal ;■ 

Do those who disbelieve think that 
they can take My servants to be friends 
besides Me ? 

This shows that the Qur'an identifies 
Dajjal with Gog and Magog. They 
are given two different names because 
of their two different functions. As 



1. The barrier or wall referred to here 
is the. famous wall of Derbent (or Dar- 
band), which is to be found on the shore 
of the Caspian Sea. .There is a mention 
of it in Marasid al-Ittila l , a famous book 
of Geography. Ibn al-Faqih also men- 
tions it in his book. The Encyclopaedia 
Biblica gives the following account of 
the wall : "Derbent or Darband.a town 
of Persia, Caucasia, in the province of 
Daghistan, on the Western shore of. the 
Caspian ... to the south lies the- seaward 
extremity of the Caucasian wall, 50 miles 
long otherwise known as Alexander's 
Wall. ..This, when entire, had a height 
of 29 ft. and a thickness, of about 10 
feet, and with its iron gates and nume- 
rous watch-towers formed a valuable 
defence of the Persian frontier". 



June 24. 1982 



THE LIGHT 



15 



for the identity of Gog and iVfagog the 
commentators differ. Ibn Kathir says 
that they are descendants of Adam, and 
this view is supported by the hadith in 
Nluslim and Bukhari. According to Ruh 
al-Ma'ani, they arc two tribes from 
among the descendants of Noah's sons 
Japheth, of whom the Turks form a 
part, being so called because they were 
left (turiku) on the other side of the 
wall. Moreover, the Qur'an's own des- 
cription shows deafly that they are 
human beings, to ward off whosie inva- 
sions the wall was constructed. 
. The second reference td Gog and 
Magog occurs ift 21 : 96 : 

"Even when Gog and Magog are let 
loose and they sally forth from every 
elevated place. (The Quran, 21 : 96) 

• Sallying forth from every elevated 
place evidently means that they will 
establish their supremacy all over the 
world. The way the Qur'an speaks of 
them in both ' the places shows that a ' 
•time will come when these people will 
overpower all the nations of the world. 
It also appears t,hat they already ex- 
isted at the time of the revelation of 
the Book, but that their moVemeiYts 
were to remain checked until a certain 
>time, after which they would wield un- 
controlled authority in the whole world. 

The reason why the Qur'an does not 

mention Dajjal' 

It may, however, be asked that if 

Dajjal and Gog and Magog are merely 



two different names for the same people 
why is it that while the Qur'an men- 
tions Gag and Magog by name, it does 
not mention Dajjal by name anywhere. 
The reason is that the word Dajjal, as 
shown above, means a "liar" or a 
"fraud"; and no ode, howsoever great 
a liar and a cheat he may be, likes to 
be called by this epithet. Gog and Magog, 
oh the 'other hand, being the names 
of the people concerned, no one can 
take exception to this name. In fact, 
the' English people have installed statues 
of Gog and Magog in front of the 
Guildhall in London. That is why the 
Qur'an uses the names Gog and Magog 
and not the word Dajjal which means 
a liar. The Books of Hadith, on the 
other hand, use the word Dajjal, be- 
cause the name Antichrist (Dajjal), as 
also the prophecies relating thereto are 
met with in the older Scriptures. It was 
felt necessary,, accordingly,, to a explain/; 
in what manner these prophecies were 
to be fulfilled; 
It is lamentable, nevertheless, that 

Muslims are so hopelessly entangled in 
their own internal differences on minor 
points of religious life that they have 

no thought to spare for the more vital 
aspects of their national life. If they 
could devote some attention to the 
great struggle that is now going on 
between the forces: of materialism and 
spirituality, Jhey could very clearly see 
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that the feats of Dajjal and the as- 
tonishing adventures of Gog and Magog 
are no mere fanciful stories but are a 
portrayal of a faithful picture of the 
the irresistible inroads of materialistic; 
Europe and the Christianity of our 
own days, which the Hadith literature 
has drawn in prophetic language. The 
great seer, the greatest seer this world' 
has produced, the Prophet Muhammad, 
(peace and blessings of Allah be upon 
him) has so vividly described events 
that were to happen 1300 years after 
him that one would think he was seeing 
them happening before his very , eyes. 
In view of these clear prophetical warn- 
ings of the Holy Prophet it becomes 
the imperative duty of every Muslim 
to give thought to those hadith which 
speak of the ' latter-day struggle of 
Christianity and Islam, and forget their 
own differences on small and secondary' 
points, because the very existence and 
success of Islam in the world depends oh 
the sequel to the contest of the two 
religions that are before us and of which 
these hadith speak, and not on those 
small matters variations in which do 
not constitute any very great benefit or 
loss to the Muslims. 

Besides, the word Dajjal indicates 
only , one. aspect, of the question, viz., 
the lies and deceptions of these people, 
whether it be in matters religious or 
in matters worldly. But apart from this 



dark side of their -character, there are 
bright sides of it as well. From the 

worldly point of view, their material 

'.i ■ ' ■ ■ ■' * 

prpsperity must be regarded as one of 

{their good points. It is in view of this 
that in hadith, one eye, . the worldly 
eye, of Dajjal has been described as a 
shining star. The Qur'an also speaks 
of: their skill in manufacture. Thus the 
epithet Dajjal is only a partial descri- 
ption. In the Holy Qur'an,> the Chris- 
tian , nations are spoken of asi People 
of the Cave and Inscription (18 : ?). Jhis. 
description covers bpih the aspects , of 
the history of Christianity. "The people 
of the Cave" is aniappropciate: descrip- 
tion of the followers of ^Christianity 
in its early history", since monasticism 
was the predominating feature, of Cbri? 
tianity ; at this stage. They had com-, 
pletely renounced the affairs of the world 
for their devotional practices, In other 
words, they had discarded the world; 
for the sake of their religion. The last 

stage, however,, is'-' well : described by • 
the expression "People of the Inscrip-, 
tion (raqim)." Raqam in Arabic means . 
a thing written. This word is particularly, 
used in respect of prices written on 
articles of trade, like cloth etc. This 
description indicates their deep absorp- 
tion in matters of the world, a fact re- 
ferred to further in the Qur'an byrthc 
words, those whose, effort goes astray in 
this world's life. (IS: 104) Thus, if in the 
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first stage of their history the Chris- 
tian peop'e renounced the world for 
the sake of their religion, in the final 
stage 'they have totally discarded reli- 
gjqn in the interests of the world, and, 
hence they are spoken of as "of Our 
wonderful signs." (18 : 9) The Qur'aniq 
words quoted above are an appropriate 
description of their tendencies. And 
since they are far in advance, of, all other ; 
nations in matters worldly, the nations 
of the world, tempted, by the worldly 
adventages secured; by those (people, 
have been following them "blindly. Thus 
the Christian nations are misleading the 
people of the world not only by their 
false religious ideas of sonship and ato- 
nement but also by their blind pursuit of 
materialistic-ideals to the total neglect of 
the higher values of life. They are there- 
fore given the name of Qajjal, or arch- 
deceiver, in the Hadith. 
Gog and Magog in the light of the Bible 
In the Bible, Gog and Magog are 
mentioned in very clear terms, and no 
doubt is left as to their identity : 

"And the word of the Lord came 
unto me saying, Son of man, set thy 
face against Gog, the land of Magog, 
the chief Prince of Rosh, Meshech and 
Tubal, and prophesy against him : And 
say, thus "saith The Lord God, I am 
against thee, O Gog, the "chief prince 
of Rosh, Meshech and Tubal : And I 
will turn thee back, and put hooks into 



thine jaws." (Ezek. 38 : 1-4) 

Here Gog is mentioned clearly and 
this Gog is the same as Ya'juj of the 
Qur'an. He is spoken of as being thechief 
of Russia, Moscow and Tubal. And as 
for Magog (M'juj), only the land of 
Magog is spoken of. 

The three names mentioned in the 
Bible are Rosh "or Russia (Rus), Meshech 
or Moscow, and Tubal or tobalsk. 
White Russia is the name pf the country, 
Omask and Tubal are the names of two 
r j vers to the nor th of mount Caucasus'. 
On the former is situated Moscow, and 
on the latter Tobalsk, both these being 
the most famous cities of Russia. In 
view of the clearness of the description, 
no doubt whatsoveris left as to the ide- 
ntity of Gog. 

Gog is thus clearly Russia, the habit- 
at of the Slavonic people. And as for 
Magog, it is of the same land. So, 
while on. the one hand, Gog is spoken 
of as the chief or master of Russia, 
on the other he* is described- as living 
in the land of Magog. Now the popula- 
tion of the land in which Russia is 
situated, i.e., Europe, consists of two 
main race?, Slavs and Teutons. Th,e 
latter includes the British- and the Ger- 
mans. This clearly shpws not only that 
Gog is the name of the Eastern nations 
of Europe, but also that Magog is 
the name of the Western nations 
of that continent, i.e., the nations 
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known as Teutons, It is also clear that 
in the, beginning both these races lived 
in the same land.* Maybe, Gog and 
Magog were the names or titles of the 
first ancestors of these two races. Evi- 
dence of this is found in the fact that 
from very ancient times the statues of 
Gog and Magog are found installed in 
front of the famous Guildhall of London* 
If these names had nothing to do with 
the ancestors of these people, why 
should their statues be installed in this 
■manner before the chief assembly house 
of the natiofi ? 

The reference to these as given in the 
Bible* together with the historical evi- 
dence as furnished by these statues in 
London, establishes it with utmost cer- 
tainty t that Gog and Magog - are no 
fictitious names but are the names of 
two races which inhabit the Continent 
of Europe and which together cover 
the whole of its land surface. In view 
of these clear indications as to the 
identity of these people, only one me- 
aning can be attached to the Quranic 
description of them, that they would 
sally forth from every place of advan- 
tage ; and this means that Europe will 
wield supreme authority over the. whole 
surface of the globe. Nay, the expre- 
ssion kulti hadab-in, i.e. every place of 
advantage, shows that their supremacy 
will not only be in the physical but 



also /in the intellectual sphere, and the 
other people of the world will be to'eXr 1 
slaves not only "'ii body but also meht- r 
ally; The' Qur'ari thus gives -us a trutf 
picture of the political and dUltflfa*! 
dominance of Europe over the nations; 
of the world and the very fa^r which 
has brought about "/the downfall of 
Muslims in thdse later days, is strange- 
ly enough also cleai 4 proof of the truth 
of Islam. 
The Dajjal in Hadith books 

It is necessary to bear in mind certain 
points in connection with the, descrip- 
tion of Dajjal or Arifiehrlst, as it cccurs 
in Hadith. The first of these is that tbc 
prophecies of the Holy Prophet irt con- 
nection with the' appearance' of Dajjal 
are mostly based on his visions. In the 
well-known hadith of NaWas ibn Sara'an 
relating to Dajjal. recorded by Tirmidhi, 
we find the following" wdrdsi : 

«'As if I would liten hint (Dajjal) to 
•Abd al-'Uzza." This expression 'as if 
clearly shows that the Holy Prophet 
was describing a scene seen in a vision, 
and makes us feel sure that his prophe- 
cies in this regard have their Origin in 
visions (kashf or 'rayd'): But, generally' 
speaking' no mentiptf wai made of the 
phenomenon of vision when such prophe- 
cies came to be riarrated. 

« 'Now, the experiences of vision are 
generally' subject to interpretation. The 
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fifdly' Qur'an' itsWf ; narrates^ sortie' trtie' 
dreams, the rea^'sfgttlfifedrfc^ of-wtoiete 
is different from wtiat* the* wdr'dS'df i M 
narration rtfeanv For" example, WSe^ht 
saw in a dream that the* sim' a ! rttf tffie 
moon and eleven stars made obeisat&e 
to" him. The real significance of the' 
dream was', however^ tfratGdd was to 
exalt him in rank and' position. (£2-4-6) 
Again, a king sees in a dreanf same 1 
lean cows swallowing upsorae' fat-cowK 
(12-43-49). The interpretation' waVtfrWf 
the stored corn of surplus; year*! Wdultf 
be used up in leant years, tw *HW Ssadf ttt' 
also we read of the thie ! di'eatns dPttie 
HblV Prophet, of whico the meaning te 
different* from the actual scenes pre- 
sented. For instance, two' bracelets seen' 
in a dream meant twd' false 'ptbpftets;* 
long, hands meant munificence: Besides', 

it is universally admitted that prophe- 
cies are clothed in metaphorical lan- 
guage. 

The first thing, therefore, to reme- 
mber in connection with the prophecies 
about Antichrist is that there is a good 
deal of metaphor in them. Again,, be- 
cause* these prophecies had nothing,to 
do with the injunctions and prohibitions 
of the Law, they, suffered from two 
drawbacks.- In the first place,, the narrat- 
ors were not as careful about the pre- 
servation of the, actual, words of the 
Prophet's utterances on these questions 



as they were* ' irV pfeservrrigHhdse^ con- 
cerning the" ' sfiMtthV Sfedbrfdly','as there 
are no -means" m^mmingWi tW# 
si^nlfic^ncfc of 'k prbfthel^ be&frtf Wi*i 
fulfilled, it is- not i'nfrebj&mtly •'ttfot'-'diB" 
setise of such Utterances "i's 1 wrongly 
grasped and" these wrong impressldn'S' in 1 
their turn become a fruitful sdurce* of 
additions and alterations ih s trie words 1 df 
the reports. 
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CAN SCIENCE COME BACK TO 
ISLAM ? (from p. 5) 
stern world diligently imitated, copied 
and, plagiarised the works of Muslim 
scientists. Sezgin, who teaches history 
at Frankfurt University and won the 
First Faisal Foundation Prize for Islamic 
scholarship in 1979, shows that this 
piracy was so common that as early 
as the 12th century, a decree was issued 
in Seville, forbidding the sale of scientific 
writings to Christians because the latter 
translated the writings and published 
them , under another name. Sezgin's 
research has taken 30 years and includes 
a survey of 1.5 million Arabic manus- 
cripts that he has located throughout 
the world. He stops in the middle of 
the 12th century and shows how even for 
those first 4 5 centuries of Islam, the 
depth and the scope of Islamic scientific 
scholarship is truly staggering. 
■■ While the works of Muslim scientists; 
and technologists and their tremendous 
influence on Western science are relative- 
ly unknown, their achievements in astro- 
nomy, physics, biology, medicine, che- 
mistry and mathematics are still attri- 
buted- to Western scientists — for exam- 
ple, the discovery of planetary motion 
to Kepler and Copernicus, of the circu- 
lation of blood to Harvey, and of gravi- 
ty and -various discoveries in optics 
to Newton. Western historians of science 
have systematically and consistently 



played down the contribution of Mus : 
lira scientists to civilisation. Pick up any 
introduction to the history of science 
and it will jump from the Greeks to the 
Renaissance as though the centuries in- 
between were intellectually sterile. (In 
his four-volume, 1325 pages, Sciecne in 
History, J. D. Bernal devotes 10 pages 
to "Islamic science" !) Clearly, serious 
rectifications have to be made in all 
areas of the history of science ; for whe- 
ther they discovered the lesser pulmona- 
ry circulation or undertook complicated 
eye operations 600 years earlier than in 
Europe ; invented spherical trignometry 
in the late 10th century ; solved equa- 
tions of third and fourth degree or fur- 
ther developed differential and integral 
mathematics; measured the circumfer- 
ence of the Earth and values for specific 
gravities correct to three decimal places 
almost a thousand years ago ; used the 
camera obscura three hundred years be- 
fore Enrope ; or anticipated relativistic 
motion, there is scarcely a field where 
Muslim scientists did not think out, 
investigate or invent something ex- 
emplary. 

If Muslim scientists were capable of 
such achievements, it is legitimate to 
ask, what caused the demise of Islamic 
science and the consequent colonisation 
of the Muslim world ? Was it something 
inherent in Islam ? Or was it purely a 
result of certain historical coincidences ? 
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The rise of the Muslims to the zenith 
of civilisation in a period of less than a 
hundred years and the development 
of contemporary Islamic science was 
based on Islam's insistence, indeed over- 
insistence, on learning. The Qur'an and 
the traditions of the Prophet Muham- 
mad are saturated with references to 
learning, education, observation, and the 
use of reason. The very essence of Islam 
is summed up in the first verse of the 
Qura'n revealed to the Prophet Muham- 
mad on the night fateful of 27th Rama- 
dan, 611 ■:. 

"Read : In the Name of thy Lord who 
created, 

Created man from a blood-clot. 
Read: And thy Lord is the Most Generous 
Who taught by the Pen 
Taught Man, what he knew not" (96:1-5). 
"The Pen" has the most exalted place 
in Islam. Some samples of the Qur'anic 
teachings :>*And they shall say, had we 
but listened or usid reason, we would 
not be among the inmates of the burn- 
ing fire". (67 : 10) "Are those who have 
knowledge and those who have no kno- 
wledge alike ? Only the men of under- 
standing are mindful" (39 : 9); and, ','He 
causes to grow for you thereby herbage 
and the olives and the palm trees and 
the grapes and of all the fruits : surely 
there is a sign in this for a people who 
reflect. And He has made subservient 
to you the night and the day and the 
Sun and the Moon, and ' the stars are 
, made subservient by His command; 



surely there are signs in this for a people 
who ponder. And what He has creasted 
for you in the earth of varied hues.; 
surely there is a sign in this for a people 
who have sense" (16 : 10,12). 

The Prophetic traditions, supplement 
these teachings of the Qur'an. "The 
ink of the scholar," Muhammad is 
reported" to have said, "is more sacred 
than the blood of the martyr." He also 
said "seek knowledge from the cradle to 
the grave"; "an hour's study of nature 
is better than a year's adoration"; ','tq 
listen to the words of ,the learned and 
to instil into others the lessons of science 
is better than religious exercises" ; and 
"acquire knowledge : it enables its 
possessor to distinguish right from the 
wrong; it lights the, way to Heaven; it 
is. our friend in the desert, our society 
in solitude, our companion, when. friend- 
less; it guides us to happiness; it sus- 
tains us in misery; it/is an ornament 
among friends and , an armour^against 
enemies". 

The teachings drove ; many, great 
natural philosophers to their, aocomr: 
plishments: al-Khawarizmi(d. 850) whose 
Kitab al-jabr wa'l muqabala .laid the 
foundations of modern 1 algebra;; al? 
Battani (d. 928; who measured the solar 
year as being only 24 seconds longer 
than the currently accepted value; al- 
Khazini (d. 971) whose Book of the 
Balance of Wisdom first ; .introduced the 
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concept ' of centre \ ofl gravity? ibn Sina 
(d. 103?) whose Cannon* of Medicine 
was the standard medical text' in Europe 
for some 800 yearsj and JabiribnHayy> 
an (d. 815)' who introduced* scientific 
method into chemistry. For then), 
science was integral to Islam' and equi- 
valent to* piety. Some' of the best and 
most' eloquent) praises', of science ever 
written* come ftom? the* penstof Muslims 
scientists- who considered* their, worktop 
be< acts of worship;; such as; the- peal > 

Andalusian < scholar Abu U,mar, Yus-uf 
al^Qurt-ubi" (d* K)?l) whose? book, The 
Comprehensive Account of the Enlighten-' 
ntent andYirtue of Science and of the* Pre- 
requisites- of Telling* its Truths and: of 
Carrying its Missionrh&s no contempor- 
ary 1 parallel'; The same motives led* to» 
the establishment' of al- Aztiar (e. 800), . 
the 'first university in the- world';, the* 
Shammasiyah* observatory ' (c. 828)§, the« 
first in the worlds and the celebrated) 
House* of Wisdom* (c. 81 5)* of Baghdad-., 
Clearly there is nothing in the teachings- 
of Islam.that militates against- learning, 
against' science and against' technology <h 
Mutazilites vewus^Ashariites. 

Bu^thoughv Islam exaltsi the, use; oft 
reason', itt also . places reason, under the 
controliof , wyelaMoh.Jn .other words^in. 
Islam, the* user of reason; is not. divorced, 
from* the > ethics;and morality) offthe-ex>* 
ercisev Wh^ftthe^ great physician al*Rfbazi 
was asked to make-poisons he refused*— 



saying that while he was quite capable 
of doing, so, his profession demanded 
that he. made, only thqse dr,ugs ; that, 
would be used for curing;people,andhiss 
religioa forbade doing ; anything, that 
could possibly harm olber membersof. 
society.. Al-Biruni, v mas$. exact of scierv 
tists^ insisted that his experimental, works 
wast subject to the, moral principles' oft 
Islam; for, him reveiatiom wassthecr supw 
remer authority; Thet ethics! audi morality 
oft Islam* are allfiprevaslve.; theaneBiGalt 
and experimental scientices mustfboth 
be r g,uided by them.. 

Yet it was the excessive use of .reason' 
which, fronicaliy, lerMo»t>he fall' of folk- 
mic science. Revelation" in Islam* is 
above. reasoning., but not above reason. 
Neither i&reason above revelation. -This 
raihec subtle* relationshipwas overJook- 
edhy.a movement; of, Muslim, scientists 
and scholars,, the Mutazilites (who era- 
ergedic.,7Q0) w wJho,. believed that not just 
then myiSterieS) of nature but\ aJ&0'> the 
profundities* off religious (belief; couJd.be 
explained anda expressed in? terms off bu* 
man reason i The MfuCazilites* provoked 
the 1 emergence* of a countexfrttoveimenTy 
the Asbarites v who emerged' c: 900 and 
contested" the adulterations- of" religious 
dogma by over-zealous use^of reason and 
condemned bidaH t or innovation in re- 
ligious belief. 

Boib., sides, had powerful advocates. 
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The Mutazilites boasted al-Kindi (d, 
873), ai-Firabi (d. 950), ibn Sina (d. 107 
and ibn Rushd (d. 1198) among their 
ranks. In the Asharities, al-Rhazi(d. 
924), a!-Ghazali (d. MM) and ibn Khal- 
dun (d. 1406) stand out prominently. 
The debate between the Mutazilites and 
the Asharites spreads over several cen- 
turies reaching a climax with the pub- 
lication of al-Ghazali's Incoherence of 
the Philosophers, a remarkably articu- 
late defence of the Asharite position, and 
ibn Rush'ds The Incoherence of the Inco- 
herence, an equally remarkable defence 
of Mutazilite philosophy. But in the 
end, the Asharites had an edge over the 
Mutazilities. 

• The Asharite victory had rather serious 
consequences for the Muslim civilisation: 
a new paradigm enveloped the Muslim 
scholars. This paradigm was taqlid— the 
tyrannical attitude of passive accept- 
ance. It i'j worth noting that taqlid was 
not a tenet of the Asharites' philosophy, 
but their success over the Mutazilites 
created an atmosphere for its wide accept- 
ance. 

The initial use of taqlid wns confined 
to religious areas. The antithesis of taqlid 
is ijtihad — to exert the utmost effort to 
struggle, to do one's best to know some- 
thing, Ijtihad, after Qur'an and Pro- 
phetic traditions, is the third source of 
Islamic law. At the end of the 14th 
century, when the Muslim civilisation 
was recovering from the aftermaths of 
the Mongol invasion, the pious scholars, 
fearing a massive misuse of ijtihad by 
the unqualified, and consequent devia- 
tion from the true teachings of Islam, 



closed the gates of ijtihad. This was 
not achieved by a conference or a me- 
eting, but over a period of several de- 
cades the learned scholars reached con- 
sensus that it was not allowed for any- 
one to exercise independent reasoning 
in matters of religion. As Islam does 
not separate the sacred from the pro- 
fane, it was only natural for such an 
injunction to be generalised. When 
taqlid was accepted asMhe dominant 
paradigm, Islamic science truly became a 
matter of history. 

The rediscovery of Islamic science in 
our times is an intellectually formid- 
able task requiring a sustained effort 
over several generations. While the 
IFIAS study and the Islamic' Science 
Summit will undoubtedly increase our 
understanding of Islamic science, ithas 
to be appreciated that Islamic, science 
cannot be rediscovered outside a living 
dynamic, thriving civilisation of Islam. 
No serious study of Islamic science 
can be carried out outside the circum- 
ference of the teachings of Islam. 
Essentially, the rediscovery of Islamic 
science is the rediscovery of the moral 
and ethical principles of Islam. As such 
it is irrevocably linked to the cultural 
and religious awakening of the Muslim 
people. 
The steps to scientific rebirth 

There are two prerequisites that must 
be met before the process of rediscover- 
ing the methods and principles of Islamic 
science can begin. The first is obvious : 
the institution of ijtihad must be* invok- 
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ed for only then can the Muslim people 
develop the kind of Islamic perception 
that can relate the teachings of Islam 
to the problems of today and meet the 
challenges of to-morrow. To some ex- 
tent, the rebirth of ijtihad is already 
taking place. In particular, in the new 
science- biased universities that have 
mushroomed over the past 10 years in the 
Muslim world, there is hardly a gradu- 
ate who does not wish the hold of 
tag/id to break away and disappear. It 

is unlikely that the domination of taqlid 
will continue in Muslim societies in 
future. 

The secofid is the integration of 
science policy in the Muslim world with 
the values and culture of Islam. The 
value and normative perspective of Islam 
has never allowed any form of know- 
ledge to be cultivated independently, 
without social responsibility, outside 
the value structure of society. This 
is not to say that the freedom of in- 
quiry is limited, but that the parame- 
ters of inquiry are integrated in a 
single world-view. Muslim countries 
must ensure that their science policies — 
including researeh priorities, science 
education structures, technological 



choices — reflect the rich cultural heritage 
of Islam and the aspirations of indige- 
nous people. Without a certain amount 
of correspondence between science policies 
and Islamic values, hopes of rediscover- 
ing Islamic science appear rather unreal- 
istic. — ("New Scientist", 23 October, 
1980) 



THE EXCELLENCES OF THE HOLY 
QURAN (from p. 2) 

pher or wise man was able to discover 
all that knowledge; but in this case 
there is a wonder upon wonders, that 
is to say, that knowledge and insight 
were bestowed upon one who was entire- 
ly unlearned. He had never seen a 
school nor read a book nor kept com- 
pany with any learned or wise person. 
He lived his life among wild people, 
was born and brought up among them 
and kept company with them. The 
Holy Prophet -. being unlettered is a 
matter so patent that no historian of 
Islam is unaware of it (Braheen Ahmadi- 
yyah, pp. 539 541). 
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